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Abstract

This study aimed to investigate the dynamics of religious harmony and the strategies
employed by Muslims and Christians in Mandailing Natal to build cohesive relationships
through the indigenous cultural framework known as Dalihan Na Tolu. This study
employed a qualitative descriptive method. Data collection was carried out through in-
depth interviews, participant observation, and a literature review. Data analysis followed
the Miles and Huberman model, which includes data presentation, data reduction, and
conclusion drawing. The findings showed that the Muslim and Christian communities
worked together to build peace and nurture religious harmony in Mandailing Natal. The
cultural practice of Dalihan Na Tolu has long served as a foundation for accommodating
the multicultural Mandailing society in fostering religious harmony and peace. The role
of Dalihan Na Tolu could be seen in three aspects: socio-religious, economic, and customary
practices. In these aspects, Muslims and Christians respected each other, fostered
cooperation (gotong royong), and adopted a moderate and inclusive attitude towards
diversity in their daily lives. Maintaining interfaith harmony through the cultural
practice of Dalihan Na Tolu in Mandailing Natal is a crucial social modality that can
contribute to peacebuilding and serve as a relevant strategy for preserving religious
harmony in multicultural societies.

Keywords: Cultural Practices; Dalihan Na Tolu; Religious Harmony; Indonesia.
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A. Introduction

In Indonesia, religious harmony has played a pivotal role in
fostering brotherhood and national unity within a pluralistic nation (Khan,
2023). The values of brotherhood, unity, and harmony are crucial for
promoting social advancement (Elsayed, 2024). Hence, it is clear that the
achievement of national development is very dependent on the
establishment and maintenance of a deep sense of brotherhood and
harmony among all members of society (Umar & Hakim, 2019). It serves as
a cornerstone for cultivating a sense of togetherness and unity among its
diverse population (Hutabarat, 2023).

The issue of religious harmony is critical in the context of
Indonesia’s religious diversity, as it is essential for maintaining national
stability, social cohesion, and peaceful coexistence among various religious
groups (Pratiwi, 2021; Ritonga et al, 2024). The government and all
religious communities must collaborate to achieve interreligious peace
(Rahmawati et al., 2023). The notion of religious concord is dynamic and
adaptable, subject to change based on the actions of its adherents. All
religious groups can coexist in this societal context without losing their
fundamental freedom to practice their religions (Sari & Wasi, 2022;
Setiawan & Muttaqin, 2022).

However, religious harmony remains a challenge, as intolerance
against certain religious minorities persists (Kasdi & Farida, 2019). National
harmony has experienced fluctuations due to tensions among religious
adherents, often leading to insults and belittlement of others” beliefs, resulting
in animosity (Arifianto & Simon, 2021). Therefore, the government and
religious communities must work together to promote and maintain religious
harmony, as it is fundamental to community life and national unity.

In recent years, disagreements over the interpretation of social
symbols in communication have also sparked religious disputes (Azizah,
Lutfatul, 2021). These events underscore the importance of individuals
practicing their beliefs in a straightforward manner aligned with the

moderate values inherent in each religion (Hasenclever & De Juan, 2007).
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Religious conflict and disintegration can harm a country’s stability,
impacting political stability, economic progress, and sociocultural
development (Henne & Klocek, 2017; Takdir et al., 2021). Stakeholders with
an interest in and support for religious doctrines are typically the main root
causes of violent and persistent religious disputes. However, social,
political, and economic issues—rather than religion—are the primary
causes of conflict and war (Syarif, 2019). Qurtuby (2012) argues that
religious beliefs may play a role in social problems. To address this, various
approaches to conflict resolution, including upholding societal harmony,
creating peaceful dispute settlement mechanisms, and implementing early
warning systems, can be employed. Moreover, democracy and inclusive,
pluralistic, and tolerant attitudes might aid in averting conflicts.

There are often acts of terrorism and intolerance carried out by
specific groups in the name of religion, as evidenced by incidents like the
2002 Bali bombings, the 2009 Jakarta bombings, the 2011 Cirebon bombings,
and the 2016 Jakarta attacks at the Sarinah shopping mall (Azanella, 2018),
the 2022 attack on the HKBP church, and the sectarian conflict in the Maluku
Islands in 2002 (Rouf, 2020). The latest was the 2015 burning of the church in
Gunung Meriah and the community’s rejection of the establishment of a
church in Aceh Singkil (Ahmad, 2016). These cases emphasize the necessity
for each religious follower to implement the religious moderation policies put
in place by the Ministry of Religion Indonesia, which are crucial for
maintaining harmony among religious communities. In this case, the
government has promoted religious moderation to manage religious diversity
and prevent intolerance and violent acts (Kurniawati, 2023; Komariah &
Nihayah, 2023; Usman et al., 2024).

The concept of religious moderation in Indonesia has been promoted
by the government to manage religious diversity and prevent intolerance and
violent acts (Riyawi & Febriansyah, 2023; Kadina, 2023). However, challenges in
implementation persist, including the need to develop practical approaches
and encourage critical thinking and conflict resolution. As noted by

(Zulftami, 2023), the model has not successfully encouraged critical thinking,
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resolving conflicts of ideas, or internalizing values. Additionally, promoting
interreligious peace combined with a regional cultural approach has been
suggested as a more effective way to bring together people with diverse
religious views (Jati, 2023). The paradigm of interreligious peace combined
with a local wisdom approach works better to bring people together who
have diverse religious views (Nuruddin, 2022; Pajarianto et al., 2022).

Previous research by Setiadi & Zulfikar (2022) revealed that Dalihan
Na Tolu is a crucial concept for social cohesion and can serve as a model for
fostering religious peace within diverse communities. Another study by
Sahrul & Daulai (2019) examined the comparative roles and existence of
local wisdom in North Sumatra and West Sumatra, such as Dalilian Na Tolu,
Ninik Mamak, and Kerapatan Adat Nagari, highlighting their importance in
maintaining interfaith harmony. Further research by Muda & Suharyanto
(2020) shows such harmony is primarily created through the local bond of
Dalihan Na Tolu, which regulates community behavior and interactions.
Lastly, research by Aini & Akmal (2022) emphasized that the dynamic social
relationships and high tolerance among the Batak ethnic group in Central
Tapanuli Regency are shaped by the role of local culture, specifically Dalihan
Na Tolu. This results in a community behavior characterized by mutual
respect and coexistence, regardless of ethnic or religious background.

While previous studies have explored various aspects of local
wisdom and its impact on societal cohesion, this research uniquely focuses on
the specific role of Dalihan Na Tolu in fostering interfaith harmony in the
Mandailing community. Unlike the previous studies, which provided a
broader examination of local customs and their social implications, this study
delves deeply into how Dalihan Na Tolu specifically governs behavior and
interactions, particularly between Muslims and Christians in the Mandailing
Natal Regency. By emphasizing the unique contribution of Dalihan Na Tolu to
religious harmony, this research aims to offer a distinct understanding of its
role in preserving cultural traditions and fostering mutual respect among

different religious groups.
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Historical evidence has demonstrated that the Muslim and Christian
inhabitants of Mandailing Natal have long coexisted peacefully. In North
Sumatra Province, where the majority is Muslim up to 95.93% of the time,
this region has the highest concentration of Muslims (BPS Provinsi Sumatera
Utara, 2020). The people of Mandailing Natal, who are Muslim and
Christian, respect the local customs and faiths equally. As a kinship system
that serves as the basis for several activities, Dalihan Na Tolu plays a crucial
role in the Mandailing community (P. Nasution, 2015; Pudjiati et al., 2021),
including resolving local conflicts for interfaith adherents (Harahap et al.,
2023). Furthermore, a study of Dalihan Na Tolu’s role in settling inheritance
issues in a particular hamlet revealed its usefulness in resolving local conflicts
(Syukur, 2022). It integrates local cultural practices with religious knowledge,
which can help overcome religious barriers (Braeuchler, 2009). All these
findings highlight the complex function of Dalihan Na Tolu in the Mandailing
community, fostering social cohesiveness, maintaining cultural traditions,
and fostering interfaith harmony.

This paper discusses the role of Dalihan Na Tolu as local wisdom
within Mandailing’s diverse ethnic community, focusing on its contribution
to maintaining religious harmony. It mediates conflicts through dialogue and
mediation rooted in local traditions, facilitating peaceful resolutions between
religious communities. Dalihan Na Tolu shapes daily practices, including
shared rituals and ceremonies, promoting unity and collective identity among
Muslims and Christians. It enhances social cohesion by promoting inclusive
values that transcend religious boundaries, fostering kinship and solidarity.

This research aims to provide insights that can encourage hesitant
individuals to make peace with followers of different religions. Ultimately,
these findings aim to contribute to fostering religious harmony by presenting
a local approach rooted in culture that can be widely applied. The
significance of this study lies in its potential to provide input for broader
peace building efforts by demonstrating effective mechanisms for bridging
religious gaps through customary practices, thereby encouraging tolerance,

dialogue, and peaceful coexistence in diverse societies.

JIP-The Indonesian Journal of the Social Sciences {1383



Virwal llorial Ponadean p-ISSN: 2338-8617
Vol. 12, No. 3, September 2024 e-ISSN: 2443-2067

B. Method

This research employed a qualitative method with a descriptive-
interpretative approach Sugiyono (2015) to investigate the role of Dalihan Na
Tolu as a local wisdom system that nurtures religious harmony in the
Mandailing Natal Regency. In obtaining data, interviews and observations
were used as part of the primary data collection approach. Primary data were
obtained through in-depth interviews with experts who have authority and
insight regarding the role of Dalihan Na Tolu in fostering interfaith peace.
These informants included religious leaders, traditional leaders, cultural
figures, and heads of religious forums.

The research was conducted over two months in six districts with the
largest Muslim and Christian populations in Mandailing Natal Regency:
Panyabungan Utara, Siabu, Naga Juang, Sinunukan, Lingga Bayu, Bukit
Malintang, and Natal Districts. There were six informants: two Christian
religious leaders (Pdt. Jona Marpaung, M.Th. from GKPA and Pdt. Silaen,
S.Th. from HKBP), two Islamic religious leaders (H. Ahmad Daim Nasution
and H. Pergulatan Nasution), one leader of a religious forum represented by
H. Ahmad Asrin, MA (Secretary of FKUB Mandailing Natal), and one
Mandailing Natal cultural figure (Mr. Askolani Nasution). The findings of
interviews and observations were then reinforced with secondary data
obtained from journals, books, papers, and other sources on the role of
Dalihan Na Tolu to support the main findings.

The data analysis techniques followed (Miles & Huberman, 2019). The
first stage involves systematically collecting and organizing data based on
predetermined classifications. Each informant provided their data and
findings. The second stage involves repeated confirmation of the data obtained
to draw conclusions from each informant and formulate new hypotheses.
These data findings were complemented by valid and representative evidence
from secondary data, validated through the data triangulation method. The
final stage is presenting the data analysis descriptively. Interpretation is
carried out by connecting primary data findings and strengthening them

with relevant secondary data to the problems and categories faced.
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C. Result and Discussion
1. Result
a. Portrait of Religious Harmony between Muslims and Christians in

Mandailing Natal Through Local Wisdom

Mandailing Natal is one of the thirty-nine regencies in North
Sumatra. Located at 0°10’-1°50" North Latitude and 98°10°-100°10" East
Longitude, Mandailing Natal Regency has an area of 6,134 km2, or about
840 percent of the total area of North Sumatra Province. Initially,
Mandailing Natal was part of Southern Tapanuli, consisting of 8 districts
and 273 villages. On December 7, 2007, the Regency of Mandailing Natal
enacted Law No. 45 and 46 of 2007, resulting in the formation of additional
districts. The Regency now comprises 23 districts with a total of 353 villages
and sub-districts, including 10 established transmigration areas (BPS
Kabupaten Mandailing Natal, 2021).

Mandailing Natal is a regency where Muslims and Christians
coexist peacefully, respecting each other’s traditions (Syahnan et al., 2019).
Before the widespread adoption of Islam and Christianity, the Mandailing
Natal community followed an animistic belief system known as Pelebegu or
Parbegqu (Amliansyah & Fatimah, 2021). This belief system played a
significant role in their lives, shaping their understanding of the universe,
spirits, and the relationship between humans and nature (Guillou, 2017;
Nadvi & Khalid, 2023). Animism involves the belief that natural objects and
living beings possess souls or spiritual powers, and their religious practices
often include reverence for ancestral spirits, nature gods, and other natural
elements (Nasir et al., 2019). This belief system was an integral part of their
cultural heritage, influencing various aspects of daily life, including values,
traditions, and social practices.

The presence of Islam in North Sumatra, including Mandailing
Natal, began with the spread of Islam in the archipelago, while Christianity
arrived in the region through missionary efforts during colonial times.
Azhari et al (2023), in their research on social interaction between Muslims

and Christians in North Sumatra, discovered that these two religious
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communities have learned to coexist peacefully and respect each other’s
traditions. Despite differences in beliefs, the Christian and Muslim
communities in Mandailing Natal have a shared history and have
contributed to the region’s progress. Christians were actively involved in
strengthening Muslim solidarity against Dutch colonialism throughout the
colonial era (Irwansyah, 2014; Rasyidin, 2016). Saniah & Bastomi (2022)
suggest that Mandailing Natal has a rich history of local wisdom and
religious diversity, with both Muslims and Christians coexisting peacefully
and respecting each other’s traditions. After Indonesia’s independence, the
Muslim and Christian communities in Mandailing Natal continued to be
committed to maintaining peace amidst a diversity of beliefs. This
commitment is based on the values of the Dalihan Na Tolu philosophy,
which is a strong foundation for their social interactions. The findings from
the interview with one Mandailing Natal cultural figure revealed:

“Dalihan Na Tolu is not just a philosophy; it is a way of life for us. This
principle helps us always see each other as brothers and sisters, regardless
of religious differences. We are taught to respect and support each other
in various aspects of life”. (Rasyidin, 2016).

In Mandailing Natal, the houses of Muslims and Christians are often
located in close proximity. The Muslim population in most areas not only
upholds the principle of equal citizenship but also recognizes the
importance of religious diversity, helping the Christian minority feel safe.
Religion advocates for the respect of differences rather than fostering
division and suspicion.

As stated by Pdt. Silaen, S.Th:

“When we gather, we don't see each other as different. We see each other
as neighbors, friends, and fellow human beings with shared goals and
dreams. This sense of solidarity is what keeps our community strong and
resilient”. (Rasyidin, 2016; Lon, 2023).

The moderate mindset cultivated by Christians in Mandailing Natal
Regency supports the church’s teaching on human equality. The view of

religious moderation emphasizes promoting equality and reducing violence
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in the name of religion by respecting differences in beliefs and upholding
moral values (Muhajir & Latief, 2023; Tabrani ZA et al., 2024). This model
of religious interpretation emphasizes mutual respect and high tolerance,
avoiding excessive and fanatical attitudes toward religion (Riyawi &
Febriansyah, 2023). This perspective not only fosters harmony and unity
among Mandailing Natal residents but also strengthens the links between
villagers. By promoting a sense of unity with long-standing customs,
villagers can establish a calm atmosphere in their lives.

Furthermore, religious preaching (khutbah) or teaching is never
infused with materials that could incite conflict. The Indonesian Ulama
Council (MUI) in Mandailing Natal frequently launches new initiatives,
and the programs suggested by the Mosque Prosperity Agency serve as
guidelines for other religious activities. Muslims in the community
conduct sermons or religious preaching to teach sincere devotion to the
principles of Islam rather than create divisive narratives about religious
differences. The socio-religious aspects of the local community are integral
to the da’'wah materials distributed by preachers (locally called buya or
ayah) at the mosques in Mandailing Natal. This balanced view of religious
teachings fosters tolerance for diversity and respect for the uniqueness of
the village’s residents.

As articulated by H. Ahmad Daim Nasution:

“The preaching we deliver always emphasizes the importance of tolerance
and respect for diversity. We always tell the congregation that mutual
understanding and respecting differences are the keys to living in harmony.
Here, we don’t just tolerate differences; we truly appreciate and celebrate it
together”. (Rasyidin, 2016).

Statistically, the majority of the people in the Mandailing Natal
Regency adhere to Islam. The total population of Mandailing Natal is
489,569 people, consisting of Muslims (95.93%), Christians (3.73%), and
Catholics (0.34%). The houses of worship in Mandailing Natal Regency
include 506 mosques, 695 mushallas, and 70 churches, as seen in the
following table (BPS Kabupaten Mandailing Natal, 2021):

JIP-The Indonesian Journal of the Social Sciences {1387 ]
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Table 1. Total number of religious adherents in Mandailing Natal

Total

No. Religion

Number of People  Percentage (%)

1. Islam 436.905 95,93
2. Protestant 10.013 3,73
3. Catholic 1.699 0,34

Source: Document from BPS of North Sumatera

Table 2. Total Number of Worship Houses in Mandailing Natal

No. District Worship’s Houses
Mosque Mushalla Church

1.  Batahan 18 35 2
2. Sinunukan 27 36 4
3.  Batang Natal 41 42 2
4.  Lingga Bayu 28 29 5
5. Ranto Baek 15 17 3
6. Kotanopan 38 45 1
7. Ulu Pungkut 14 33 0
8. Tambangan 20 29 0
9.  Lembah Sorik Marapi 9 49 0
10.  Puncak Sorik Marapi 10 14 0
11.  Muara Siponggi 24 22 1
12.  Pakantan 6 4 1
13. Panyabungan 51 95 2
14.  Panyabungan Selatan 12 16 0
15.  Panyabungan Barat 10 24 0
16. Panyabungan Utara 16 16 19
17.  Panyabungan Timur 16 25 0
18.  Huta Bargot 17 34 0
19.  Natal 50 23 5
20.  Muara Batang Gadis 18 30 0
21.  Siabu 50 56 11
22.  Bukit Malintang 12 19 6
23. NagaJuang 4 2 8
Total 506 695 70

Source: Document from BPS of Mandailing Natal

The data indicates that the majority of Mandailing Natal's
population are Muslims. Despite the numerical dominance of Muslims and

the prevalence of Muslim places of worship, Christians

are not treated

unfairly or with contempt. The close-knit social networks and economic

exchanges among Mandailing Natal’s inhabitants illustrate this harmony.
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Coffee shops, locally known as lopo, are often visited by both
Muslims and Christians who hold the status of Mora, Anak Boru, or
Kahanggi. These places are not only frequented by farmers, traders, and
employees before starting their daily activities, but they also serve as
centers for social and cultural interaction. At Lopo, people from different
backgrounds mingle, share stories, and discuss various issues, from
everyday life to more complex matters.

As stated by Nasution, a muslim figure:

“At the lopo, we don’t just drink coffee; we also talk about various things,
from everyday problems to current issues. It is a place where ideas and
solutions are often born” (Rasyidin, 2016).

The increasing religious harmony between Christians and Muslims
in Mandailing Natal is driven by a kinship system that predates the colonial
era and is grounded in local wisdom (Hilda, 2016). The local wisdom of
Dalihan Na Tolu in Mandailing Natal follows a patrilineal structure, which
manifests in various ways, including inter-marriage, giving rise to clans
such as Mora, Kahanggi, and Anak Boru (Aji et al., 2021; Ibrahim et al., 2019).
This local wisdom can build peace and cooperation among members of
diverse faiths, contributing to the harmonious daily activities described
earlier. The local wisdom serves as a foundation for the strong sense of
community and mutual respect that transcends religious boundaries in the

Mandailing Natal Regency.

b. The Role of Dalihan Na Tolu and Its Contribution to Fostering
Religious Harmony between Muslims and Christians
1) Dalihan Na Tolu: Ethical Pillar in Respecting Religious Differences
Nowadays, with increasing diversity and interaction between
cultures, addressing religious differences with respect and understanding
has become increasingly important. Dalihan Na Tolu, a traditional kinship
system deeply rooted in Mandailing Natal culture in North Sumatra,
Indonesia, emerges as an important ethical pillar in this context. Beyond its

role as a familial and social structure, Dalihan Na Tolu embodies values that
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promote harmony and mutual respect between individuals with different
religious beliefs. This system not only binds communities together but also
serves as a role model for how cultural heritage can shape ethical behavior
and foster unity among religious diversity.

The local wisdom of Dalihan Na Tolu, a kinship system made up of
three components —Mora, Kahanggi, and Anak Boru—is embraced by the
Mandailing Natal people, who belong to the Mandailing ethnic group.
While Kahanggi refers to the entire family or community of the same clan,
Mora represents the entire family or community on behalf of the wife’s
family. Conversely, Anak Boru is a representative of the husband’s family
as a whole. This social system is deeply rooted in the local culture and has
been maintained over generations, contributing to the close-knit
relationships and interactions among Muslims and Christians in the
region (Khoirunnisa, 2017; Nasution, 2015).

The kinship system concept in Mandailing Natal, as reflected in the
Dalihan Na Tolu social system, underlies ethics in the relationship between
its three elements. This includes the importance of respecting mar-mora
(being polite and respectful to mora), elek mar-kahanggi (being kind to family
relatives), and holong mar-anakboru (being affectionate to children, especially
because their help is much needed during family events) (Kasman et al.,
2019). This social system is deeply ingrained in the local culture and plays a
significant role in shaping the interactions and relationships within the
community (Aini & Akmal, 2022). The kinship system not only influences
social relations but also contributes to the maintenance of peace and
prosperity within the community (Abidin, 2019). Additionally, the
patrilineal kinship system in Mandailing Natal, which is part of the Batak
cultural group, emphasizes the importance of family and clan relationships,
further highlighting the significance of kinship in shaping social dynamics
and ethical behavior within the community (Simanungkalit, 2022).

The Dalihan Na Tolu system, which is a kinship system consisting
of Mora, Kahanggi, and Anak Boru, plays an important role in the

Mandailing community, including both the lower and upper middle
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classes (Prayoga & Zuska, 2022). The kinship system is deeply ingrained
in the local culture and has been maintained over generations. The people
of Mandailing Natal prioritize interaction based on the kinship system
over relationships based on shared religions (Rohman et al., 2021). The
kinship system distinguishes people according to what clan they belong
to, rather than discriminating against people based on their religion
(Harijanto et al., 2022). The kinship system is based on the principles of
respect for mar-mora, elek mar-kahanggi, and holong mar-anakboru, which
emphasize politeness, kindness, and affection toward family members
and relatives (Fata et al., 2024; Saputri, 2023).

In reality, the Mandailing Natal community in Indonesia has a unique
social structure based on the Dalihan Na Tolu kinship system, a three-pillar
system that governs the implementation of customs and has a special place in
traditional government (Neva et al., 2020). The community still adheres to its
customs and traditions, including the practice of elopement in marriages
(Kasman et al., 2019). The community is also known for its religious diversity,
with both Muslim and Christian residents assuming the roles of Mora and
Anak Boru, and the two dominant clans, Nasution and Lubis, primarily playing
the role of Kahanggi (Lubis & Naldo, 2023).

Regardless of this, H. Ahmad Asrin, secretary of the Forum for Religious
Harmony (FKUB), emphasized the critical role of Dalihan Na Tolu, a traditional
value system, in fostering religious harmony within the community. This local
wisdom goes beyond kinship relationships, establishing a robust foundation
for mutual respect and understanding between different religious groups.

As articulated by H. Ahmad Asrin:

“Dalihan Na Tolu plays a very important role as a local wisdom in building
religious harmony in the Mandailing Natal community. This system not
only focuses on kinship relationships but also creates a strong foundation for
mutual respect and understanding between religious communities”.
(Rasyidin, 2016).

Apart from that, to build peace between followers of different

religions, religious leaders must also encourage a receptive attitude toward
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existing diversity (Setiadi & Zulfikar, 2022). The promotion of interreligious
peace combined with a regional cultural approach has been suggested as a
more effective way to bring together people with diverse religious views
(Agung et al., 2024). The government and religious communities must work
together to promote and maintain religious harmony, as it is a fundamental
aspect of community life and national unity (Budiyono et al., 2018; Huda &
Jazariyah, 2024). The realization of inter-religious harmony in Indonesia,
especially in Mandailing Natal, must be seen as a joint task of all religious
communities and the government, and it is hoped that through conditions
of inter-religious harmony, a comfortable and peaceful atmosphere can be
achieved, allowing for the building of civilized life in all aspects of national
and state life (Sari & Wasi, 2022).

2) Unity in Pluralism: Dalihan Na Tolu as an Instrument of Integration

In a diverse society like Mandailing Natal, the pursuit of unity
amidst pluralism is crucial. Amidst ethnic, religious, and cultural
differences, creating a framework for integration poses a significant
challenge. However, behind these complex dynamics lie traditional systems
that have long served as social bonds among various community groups.
One such system is Dalihan Na Tolu, a cultural heritage of the Mandailing
Natal. This system is not just a traditional kinship structure but also a
strong foundation for promoting harmony and integration among diverse
communities. Through its upheld values, Dalihan Na Tolu unites individuals
from different backgrounds, fosters mutual respect, and builds robust
solidarity.

In a diverse society like Mandailing Natal, the pursuit of unity
amidst pluralism is crucial. Amidst ethnic, religious, and cultural
differences, creating a framework for integration poses a significant
challenge. However, behind these complex dynamics lie traditional
systems that have long served as social bonds among various community

groups. One such system is Dalihan Na Tolu, a cultural heritage of the
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Mandailing Natal. This system is not just a traditional kinship structure
but also a strong foundation for promoting harmony and integration
among diverse communities. Through its upheld values, Dalihan Na Tolu
unites individuals from different backgrounds, fosters mutual respect,
and builds robust solidarity.

In the coffee shops (locally called Ilopo), where young people
congregate and converse, Muslims and Christians coexist in daily life.
Through the role of the Dalihan Na Tolu kinship system, the community of
Mandailing Natal offers a compelling example of how deeply ingrained
cultural practices can promote social cohesion and harmony in a diverse
society. As stated by Klimecki (2019), empathy, sympathy, and collective
well-being stand as a testament to the potential of traditional kinship
structures to foster inclusive and peaceful communities.

In Mandailing Natal, indiscriminate Christians and Muslims work
together to build economic and socio-religious cooperation by giving equal
weight to four aspects of mutualism: social, economic, customary, and
socio-religious aspects of daily life. Village-related development and
empowerment are areas where cooperation in the social element takes
place. One of the researchers’ interviews revealed that Christians and
Muslims have a history of collaboration in the construction of various
places of worship. This includes the Gereja Kristen Protestan Angkola (GKPA)
in Sibaruang, the Huria Kristen Batak Protestan (HKBP) Jubilate in
Sinunukan, and the Nurul Yagin Mosque in Sinonoan. In each instance,
residents from both faiths worked together, demonstrating a commitment
to communal harmony and mutual respect.

As noted by Pdt. Jona Marpaung;:

“Christians and Muslims have been involved in the construction of the
Gereja Kristen Protestan Angkola in Sibaruang, the Huria Kristen Batak
Protestan Jubilate in Sinunukan, and the Nurul Yaqin Mosque in Sinonoan
Village. In every daily activity, residents always collaborated in building a
house of worship regardless of their religious affiliation”. (Rasyidin, 2016).

Meanwhile, economic cooperation is demonstrated through

Muslims lending land to each other and purchasing and selling agricultural
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produce with their Christian counterparts, or vice versa. This showcases a
close relationship between the two communities in terms of sharing
resources and supporting each other economically. Collaboration in the
cultural aspect of community life, for example, occurs during events such as
the horja siluluton (death ceremony) and the horja pabuat boru (wedding
party), where traditional leaders are always involved in markobar
(introducing the event to the community). Islamic and Christian traditional
leaders participate in markobar at all events organized by both Muslim and
Christian communities. This demonstrates shared involvement in cultural
practices, fostering unity and mutual respect among different religious
communities.
As mentioned by Askolani Nasution:

“When there are weddings or traditional ceremonies, both Muslims and
Christians help each other and attend to show their support. This not only
strengthens interfaith relationships but also creates a deep sense of community”.
(Rasyidin, 2016).

In the social and cultural context of Mandailing Natal, the Dalihan
Na Tolu kinship system plays a central role in fostering a profound sense of
unity, solidarity, and collective identity among its inhabitants. Regular
interactions among village youth serve as a strong indication of this, where
Muslims and Christians coexist in daily life. Through the role of the Dalihan
Na Tolu kinship system, the Mandailing Natal community offers a
compelling example of how deeply ingrained cultural practices can
promote social cohesion and harmony in a diverse society. Thus, this local
wisdom demonstrates that traditional kinship structures have significant
potential to nurture inclusive and peaceful communities.

Based on the data, the collaborative dynamics among the
Mandailing Natal residents, both Muslims and Christians, in social,
economic, cultural, and religious spheres reflect closely intertwined values
of familial ties and citizenship. They believe that these familial values must
be upheld to prevent segregation or gaps in daily interactions. This

interconnectedness goes beyond mere coexistence, manifesting as a
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cohesive bond that unites individuals in collective efforts. Whether in
economic endeavors, cultural celebrations, or religious practices, the
Mandailing Natal community consistently synergizes within the
framework of Dalihan Na Tolu culture, emphasizing unity, mutual respect,
and upholding human values.

2. Discussion

The model of religious harmony in Mandailing Natal, particularly
through the role of Dalihan Na Tolu, is also highly relevant to the concept of
locality figh (Kaco, 2019). This research highlighted several key indicators of
religious harmony, including inter-religious cooperation in socio-religious,
economic, customary, and social aspects.

First, collaboration between social and religious aspects in the
construction of schools and places of worship initiated by Muslim and
Christian communities showed that there are concrete efforts to strengthen
community involvement in advancing spirituality as well as to promote
interfaith cooperation to build a more inclusive and harmonious society.
This indicates mutual understanding and cooperation across religions in
strengthening educational and religious infrastructure and creating an
inclusive and sustainable environment for society. Second, every Eid al-Adha,
Muslims always give sacrificial meat to Christians as a symbol of their
peaceful existence in the community and a concrete manifestation of mutual
respect between religious groups in fostering peaceful relations.

Third, inter-religious collaboration in the economic aspect, as shown
by the marsialapari tradition (Aricindy et al., 2023), involves helping each
other by working in gardens and fields alternately without exchanging
money but providing enough food for everyone. Then, H. Khoiruddin
Nasution, a Muslim leader regarded as skilled and affluent in Mandailing
Natal, helped Christians in need by lending money to them. Collaboration
in social aspects through daily interactions in public spaces and
participation in social service activities plays a crucial role in fostering

harmony and coexistence between Christians and Muslims. These activities
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enhance empathy, understanding, and shared humanity, laying the
foundation for a more inclusive and cohesive society where all religions can
live harmoniously.

Local wisdom in Mandailing Natal, such as Dalihan Na Tolu (Neva
et al., 2020; Rohman et al., 2021; Setiadi & Zulfikar, 2022), along with Ninik
Mamak (Amin et al., 2022), and Kerapatan Adat Nagari in Minangkabau
(Pratama & Magriasti, 2024; Sahrul & Daulai, 2019), played an important
role in maintaining religious harmony. Although Dalihan Na Tolu, Ninik
Mamak, and Kerapatan Adat Nagari have different cultural contexts, they all
emphasize the importance of mutual respect, helping each other, and
consensus. The main difference lies in their structure and implementation.
Dalihan Na Tolu focuses more on family and social relationships, while Ninik
Mamak and Kerapatan Adat Nagari are more oriented toward traditional
governance structures.

In terms of adaptation, the principles of these three local wisdom
systems can be applied in other regions with similar conditions of religious
and cultural diversity. For example, the principles of consensus and mutual
agreement from Ninik Mamak can be used in interfaith dialogue forums in
other areas. Meanwhile, the principles of mutual respect and cooperation
from Dalihan Na Tolu can be integrated into social and religious activities to
strengthen relationships between religious communities.

In this context, research conducted by Harahap et al (2023) on the
dynamics of religious moderation in various regions such as Tarutung and
South Tapanuli showed how traditions, values, and local wisdom
contribute to building harmonious societies despite diverse religious
backgrounds. Meanwhile, in Mandailing Natal, cultural traditions
combined with religion play an important role in maintaining social
cohesion and guiding community activities (Saputri, 2023).

The harmony between Muslims and Christians in Mandailing
Natal is the result of an inherited interaction process passed down
through generations in their daily interactions. This harmony is not the
result of short-term efforts but rather a product of deep cultural and social
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bonds, where tolerance and mutual respect are cherished and applied in
everyday life (Lubis, 2023). The humanitarian drive comes from an
understanding of religion that is inclusive and moderate, as the majority
of Muslims in Mandailing Natal generally follow the Shafii school of
thought (Amliansyah & Fatimah, 2021). Meanwhile, the sense of
brotherhood arises from a feeling of racial equality, customs, and culture
among the Batak-Mandailing tribes, which are bound together by kinship
systems (Rohman et al., 2021).

Pulungan (2018) argues that the Dalihan Na Tolu system practiced by
inter-Muslim Christians in the Mandailing Natal district does not conflict
with the figh understanding of the Mandailing community, the majority of
whom adhere to the Shafi’i school of thought. The Dalihan Na Tolu system is a
kinship system that originated from the Muslim Mandailing Batak tribe and
regulates the lives of people in the community. It consists of three elements:
Mora, Kahanggi, and Anak Boru, which are played well by Muslims and
Christians (Suharto et al., 2022). The values of moderation contained in both
religions reinforce this long-standing local knowledge that has been passed
down through the ages. It has consistently fostered harmony between
Muslims and Christians in Mandailing Natal (Muda & Suharyanto, 2020).

However, there are still conflicts that arise in interreligious relations.
Early in 2019, several Christian organizations filed a complaint with the
district court against the head of the village of Huta Padang, arguing that
the church now owned the land occupied by the local and sub-district
government offices due to the church’s early Christian encroachment into
Mandailing Natal (Rohman et al., 2021). However, the situation came to a
halt halfway through and ultimately did not proceed further due to the lack
of substantial documented evidence supporting the allegations.

Regardless of such tensions, they were generally limited to a few
religious figures and village officials in Mandailing Natal, while the
majority of the community was not involved. However, interference and
influence from outside parties have become obstacles to efforts to

strengthen moderation that has been fought for by Muslims and Christians
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in the area. Even though there is friction between the two religions, most
religious communities show maturity in facing differences and conflict.
Even though the issue of land ownership has affected both religions, society
wisely remains objective and does not get caught up in provocations that
could divide. This shows that the attitude of moderation in Mandailing
Natal is not new but has been an integral part of community life for a long
time, driven by traditional kinship values such as Dalihan Na Tolu (Rohman
et al., 2021). In addition, the moderation values of religious teachings have
consistently maintained harmony between religious communities in this
area, providing a strong foundation for maintaining social harmony and
stability (Dianto, 2022).

Although tensions may arise between religious leaders and local
government officials in Mandailing Natal, moderate attitudes generally still
exist among Muslims and Christians. The presence of a kinship system such
as Dalihan Na Tolu and the moderate values of each religion plays an
important role in maintaining harmonious relations between religious
communities. Although Dalihan Na Tolu appears to be effective in the
Mandailing ethnic-Batak community in maintaining religious harmony and
building peace, its application in more diverse environments or urban
communities remains untested. Likewise, the local cultural practices of
Dalihan Na Tolu that exist among other Batak ethnic groups in North
Sumatra do not necessarily have the same role and contribute to
maintaining religious harmony and promoting peace.

Last but not least, maintaining harmony between religious
communities through local wisdom such as Dalihan Na Tolu showed that
traditional values are still relevant and effective in peacebuilding. By
understanding and respecting differences and applying the principles of
local wisdom, people can build harmonious and inclusive communities.
These principles are not only useful in their original regions but can also be
adapted and applied in other regions facing similar challenges in terms of

diversity and harmony.
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D. Conclusion

The Dalihan Na Tolu kinship system in Mandailing Natal, Indonesia,
contributes significantly to maintaining religious harmony and building
peace. These local cultural practices encourage unity, solidarity, and mutual
understanding between members of society, overcome religious differences,
and encourage interfaith interactions in everyday life. By combining local
culture with efforts to build peace between religions, this system is effective
in encouraging inclusivity between different religious groups. Therefore, the
Dalihan Na Tolu kinship system is a social modality to preserve local wisdom
and ensure religious harmony in the Mandailing Natal community.

This research fills a gap in previous studies that primarily focused on
the philosophical meaning and existence of local cultures in Indonesia. This
descriptive study aims to provide a critical response to the research questions
posed. The findings of this research are expected to reduce the potential for
interreligious conflict in multicultural societies by leveraging the role of local
cultures. Additionally, these findings are hoped to be replicable for application
in communities that strongly uphold their local cultures as part of peace-
building efforts. It is important to note that local cultural practices may vary
across broader environments, such as urban environments. This study
suggests incorporating Dalihan Na Tolu principles into broader peacebuilding
initiatives. However, further research is needed to test its effectiveness in
different cultural contexts.

This study has limitations in terms of location, as it was only
conducted among the Batak Mandailing ethnic community. However, the
local wisdom of Dalihan Na Tolu is present not only among the Batak
Mandailing but also among all Batak ethnic groups in North Sumatra, such
as Batak Toba, Batak Angkola, Batak Karo, Batak Simalungun, and Batak
Dairi. Therefore, the data presented only represent the perspective of one
Batak ethnic group and lacks comprehensive confirmation from all Batak ethnic
groups that still uphold the local culture of Dalihan Na Tolu. Nonetheless, this
limitation can be seen as an opportunity for more in-depth research involving

all Batak ethnic groups, particularly in examining the role of Dalihan Na Tolu
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in fostering interreligious peace. Such further investigation is expected to
provide more comprehensive and confirmatory data on the role of Dalihan Na

Tolu in peacebuilding among the Batak community in Indonesia.
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